Introduction
The emergence of a Croatian historiography of the Society of Jesus took place in the often virulently anti-Jesuit and anti-clerical atmosphere that was prevalent in Croatia in the second half of the nineteenth and first half of the twentieth century. This period represented a historical crisis for the Jesuit order in Croatia, one that provoked controversies that were largely absent in the pre-suppression period, unlike in many other countries where such disputes had existed ever since the sixteenth century. In 1932, Miroslav Vanino, S.J. (1879-1965) launched a scholarly journal entitled Vrela i prinosi: Zbornik za povijest isusovačkog reda u hrvatskim krajevima (Sources and contributions: Collected papers on the history of the Jesuit order in the Croatian lands), 1 which marked a turning point in the creation of a Croatian Jesuit historiography. In doing so, Vanino intended to revise the prevailing view of the pre-suppression Jesuits, who were often accused of behaving in an "anti-national" way. This latter view had become widespread among the educated Croatian elite, particularly during the Austro-Hungarian fin-de-siècle.
Vanino's journal accordingly sought to correct this politically biased interpretation of the Jesuits' role in Croatian history with articles written by both Jesuit and non-Jesuit contributors. 2 The journal would provide the foundation for a source-based, critical history of the Society of Jesus in the Croatian lands and of its relations with the Croats. Vanino's historiographical work 3 primarily involved writing Jesuit biographies based on a bio-bibliographic approach, 4 together with institutional histories of the Croatian Jesuit colleges in the field of traditional cultural history, which was flourishing at that time. 1 The Latin version of the journal title is In comparison with other historiographical traditions, the main characteristic of the pre-suppression period in the Croatian territories was the lack of anti-Jesuit literature and propaganda. 11 There are several possible reasons for this, as will be discussed further below. For now, it will suffice to note that it may simply be the case that it is an under-researched topic or that relevant historical evidence disappeared or was destroyed over time. who had to emigrate to England because of his vocal opposition to the papacy in a dispute between the Holy See and the Republic of Venice. The dispute led Pope Paul V (r.1605-21) to impose the interdict of disobedience upon the Republic of Venice. 12 As the Jesuits had sided with the pope, the Venetian Council of State responded to the interdict by expelling the Jesuits from Dalmatia in 1606, a prohibition that would last for fifty years; even after the establishment of the Jesuit residence in 1722, the Jesuits were still forbidden from teaching the youth. De Dominis wrote unfavorably about the Jesuits in his work M.A. de Dominis […] suae profectionis consilium exponit (London, 1616). 13 Another example of anti-Jesuit attitudes in this period can be seen in the work of Pavao Skalić (Paul Skalich) de Lika (1534-73), another Protestant renegade from Croatian territory (Lika is a Croatian region), who was educated at the Germanicum but wrote a pamphlet criticizing the Jesuits entitled Epistola ad Romanum Antichristum (A letter to the Roman Antichrist [Tübingen, 1558] ). In the pamphlet, Skalić denigrated the Jesuits as people who blackmail others with their own sins.
14 Finally, anti-Jesuit rhetoric can also be found in the work of Zagreb canon and historian Baltazar Adam Krčelić (1715-78), who under Jansenist influence and in the spirit of Lodovico Antonio Muratori's (1672-1750) Reform Catholicism, emphasized the futility and impracticality of Jesuit education based on his own experience. 15 Krčelić was the first Croatian historian to comment extensively on the Jesuits. In his memoir-like historiographical work Annuae 1748-1767 (Yearbooks 1748-67), Krčelić refers to the case of the alleged Jesuit king Nicolaus in Paraguay 16 and the political reasons behind the expulsion of the Jesuits from Portugal, before giving his opinion on the essence of the Jesuit order:
Indeed, one who has been thoroughly acquainted with the Jesuit order can clearly see that it was founded by the Spaniards under the guise of piety (because they were the Society's first generals) and that its only and primary goal is to preserve and expand the Spanish monarchy by protecting and supporting papal authority. 17 
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On The Jesuits' main weapon was said to be gold, and this is why the European rulers took them under their wing; in Krčelić's opinion, the Jesuits played with kings like children with their toys, so that they were everywhere considered "the eye and the lifeblood of rulers."
18 Despite Krčelić's claims, which were influenced by late Enlightenment thought, the Jesuits were well received in the Kingdom of Croatia and more generally in the Hapsburg realm. The Tridentine reforms in the Croatian dioceses were conducted with the collaboration of all the existing social and political actors. When the Jesuits entered the free borough of Gradec (Zagreb) in 1606, they had almost no rivals. They soon became the chief promoters of urban cultural life (founding the first printing house, establishing an academy in 1662 that grew into a university in 1669, staging theater performances, musical events etc.), making Zagreb the cultural center of the Croatian north. Reflecting the Jesuits' political influence, the rectors of the Zagreb and Varaždin college even won two places to the Croatian parliament in 1697 due to the favors they had procured for the kingdom in the Viennese court.
The chain of the Jesuits' supporters was manifold: the Hapsburg rulers, who stressed the "piety of the Austrian House" as a princely virtue, which implied a strictly Catholic politics; popes to whom the Croatian lands and the Balkan area as a whole were a missionary territory; the Chapter of Zagreb, which educated its clergy at the Zagreb gymnasium and academy; the borough authorities; the Croatian estates; 19 In the Republic of Dubrovnik, on the other hand, the arrival of the Jesuits was not without obstacles. Their mission was interrupted several times as the political loyalties of Dubrovnik patricians oscillated from East to West. Thus, in 1442, the republic had concluded a favorable charter with the Ottoman Porte and began to make a significant profit from commerce, so that the feeling among the patricians was not entirely anti-Turkish, especially at the time when the first Jesuits first arrived in the city between 1559 and 1639. Due to the Jesuits' exclusive loyalty to the pope, some of the city's patricians looked upon the order with suspicion. 21 The change in favor of Hapsburg protection occurred after the siege of Vienna in 1683 and especially after the disastrous earthquake in 1667 when the Ottomans threatened to conquer the city. 22 At that time, the Jesuit college had already been The key sources for the history of the Jesuits in the seventeenth and even more so in the eighteenth century thus remain the histories and biographies written by the Jesuits themselves, which aimed to preserve the Jesuit memory and build a sense of collective identity among the brethren. These manuscripts circulated among the Jesuit colleges and residences and offered encouragement and examples of piety and self-sacrifice in real-life situations. Although they remain largely neglected as sources, historian Paul Shore argues that they are still crucial to understand the development of the Society's own historiography, especially so in the Croatian case due to the lack of printed sources. 34 Moreover, he was also the first to have written Jesuit biographies in the Croatian Štokavian language in order to promote the veneration of two new saints, Ignatius of Loyola (c.1491-1556) and Francis Xavier (1506-52), in the city of Dubrovnik, especially among women. 35 The history of Dubrovnik (Ragusa) college is described in an Italian chronicle entitled Alcune memorie di questo collegio di Ragusa (Some memoirs of the college of Ragusa) by Šimun Pavao (Simone Paolo) Capitozzi (1670-1753). Capitozzi worked on the chronicle until 1751, whereupon the work was taken over by Juraj (Đuro) Bašić (1695-1765), whose last entry was written in August 1764. 36 The work follows the genre of the memoriae, which are described in Andrija Jambrešić's (1706-58) contemporary Latin-Illyrian and Croatian-German dictionary as records of "deeds and events worthy of remembrance." 37 Capitozzi used the house archive (one bundle is now available in the Jesuit archive in Venice), but many of the documents relating to the church, the economy, and necrologies have since disappeared. Apart from the archival records, Capitozzi also refers to Sacchini's Historia Societatis Jesu, but he did not use the Annuae litterae Societatis Iesu. The autobiography compiled by Kašić is used less frequently than might be expected, particularly so given that Capitozzi made a copy of it. He also fails to make use of the house diary, which suggests that it had since disappeared. According to Vanino, Capitozzi started to write Alcune memorie around 1735, most probably at the instigation of Carlo Storani (dates unknown), the Jesuit provincial of the Roman province, who sent him a scheme for writing house diaries (historia domus) in 1732.
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The second important source for the history of the Dubrovnik Jesuits is the collection of biographies entitled Elogia Jesuitarum Ragusinorum (A eulogy of the Dubrovnik Jesuits), written by the above-mentioned Đuro Bašić, which presents the moral virtues and achievements of the Dubrovnik Jesuits in the religious revival of the people. As well as drawing on the tradition of the Jesuit order, the work should also be viewed within the cultural context of Dubrovnik at that time, when histories of the Dominican and Franciscan orders were being written and published. 39 Bašić composed thirty-three biographies set in chronological order and used both oral sources and archival records. He imposed strict criteria for selecting which individual Jesuits would appear in the work, as only those who were born in Dubrovnik and had stayed in the order until their death (ex-Jesuits were not counted) were included. Bašić was primarily interested in the Jesuits' education, service, and especially their religious work, and thus his work stops short of discussing their literary activities to any great extent. Apart from local sources, Bašić also quotes Sacchini's Historia Societatis Jesu, a eulogy by Philippe Alegambe (1592-1652), and the Menologia by Antonio Patrignani (1659-1733). As a result of its historical accuracy, the collection remains a useful starting point for researching the Society of Jesus in Dubrovnik. 40 An anonymous writer added eighteen more biographies in a supplementary volume entitled Brevis prospectus Jesuitarum Ragusinorum, qui ab anno 1764 usque ad extinctam Societatem in ea fuerunt (A short survey of the Dubrovnik Jesuits who were members of the Society from 1764 until its dissolution), but these additional biographies are not as useful as Bašić's work. 41
Histories of Missions and Local Histories
After the conclusion of the Treaty of Karlowitz (1699) between the Hapsburg monarchy and the Ottoman Empire, a substantial amount of Croat-inhabited territory was liberated and became a missionary target. The Jesuit missions were present in almost all the newly liberated areas where there was a need to re-Christianize the local population. The Dalmatian hinterland, which belonged to Venice, was under the jurisdiction of the Dalmatian archbishops, and they badly needed missionaries. 50 Thus, as literary historian Dragoljub Pavlović notes, the eighteenth century was a century of history-writing and source-collecting for the Croatian Jesuits. 51 Unfortunately, however, after the suppression in 1773, it took almost a century for their work to be recovered.
Age of Ideologies and the Emergence of Anti-Jesuit Propaganda in Croatia
Nationalism and liberalism, the most influential nineteenth-century ideologies, had a considerable impact on the prevailing attitude toward the Jesuit apostolate in the modern world. In the post-restoration period, the collective memory of the Jesuits among the Croats was related to the Latin schools and the Latinization of the Croatian youth. The Jesuits were consequently denounced as the "enemy of national books." In 1849, Croatian poet Petar Preradović (1818-72) used the metaphor of "the black seeds of Loyola" to describe the Jesuits in Dubrovnik, an appellation that was later repeated many times. The poem containing the metaphor was published in the almanac Dubrovnik: Cviet narodnog književstva (Dubrovnik: The flower of national literature), whose editor-in-chief, poet Antun Kaznačić (1784-1874), was a supporter of the leader of the Illyrian Movement (the Croatian National Revival) Ljudevit Gaj (1809-72) and his belief that the literature of Dubrovnik should be used as the basis for the Croatian literary language. In the poem, Preradović compares the damage the Jesuit presence in Dubrovnik had allegedly inflicted to the devastating earthquake that demolished half of the city in 1667. 52 Liberalism was the second ideology to profoundly affect the Jesuits' public image. In 1848, there was an eruption of demands for social and political reform in the Croatian kingdoms, which ultimately led the National Assembly to adopt the political petition entitled Zahtijevanja naroda (The demands of the nation). Among other things, the petition called for the abolition of celibacy, the introduction of the old Slavic language in the Catholic liturgy, the abolition of religious orders, and the removal of the church from education. 53 These demands for greater freedom reflected a broader rebellion against the worldview propagated by the Catholic Church. 54 Furthermore, the liberals were vehemently opposed 49 Mikoczy has been described as "the father of the Iranian theory" of Croatia's origins, who first presented this idea in his doctorate dissertation defended at the Royal Academy in Zagreb in 1797. Since this theory contradicted the Slavic origin of the Croats, and thus endangered the politics of the Yugoslav (South Slavic) unity, his dissertation mysteriously disappeared from the Archive of the Yugoslav Academy of Sciences and Arts, either during the first or during the second Yugoslavia, when there was a strict prohibition on publishing texts on this issue. However, by this stage, the general public had become increasingly hostile to the Jesuit presence, largely because of the previously mentioned prevalence of liberal and nationalistic ideas. The Jesuits were regarded as propagators of a foreign, primarily Italian, culture; they were prevented from opening colleges in Dalmatia, where they had been present since 1841, and mostly worked in bishopric seminaries (Dubrovnik and Zadar). An increasing number of pamphlets and brochures with a clear anti-Jesuit agenda began to appear and were sometimes re-published in Zagreb, where negotiations for the Jesuits to return to the city were ongoing. Some of these pamphlets have been preserved. In one of them, a former Jesuit student, Peroslav Starigradski (dates unknown), described the Jesuits in Dalmatia (who oversaw seminaries in Dubrovnik and in Split) as "the apostles of a foreign culture and enemies of our national revival," adding that "Jesuit propaganda means the diffusion of the Italian culture and spirit. As mentioned earlier, Croatian liberals viewed clericalism as their arch-enemy. The politician and publicist Franko Potočnjak (1862-1932) directly accused clerical supporters of bringing the Jesuits back to Zagreb. He described them as a "black gang" that forbids their students from reading the eminent Croatian poets such as the already mentioned Preradović. 60 The well-known progressive Croatian pedagogue Davorin Trstenjak (1848-1921) dedicated a whole book to the Jesuits and their educational system, which, in his opinion, was directed at creating men who were slavishly devoted to the Catholic Church and the pope: "The foundation of the Jesuit system is the annihilation of every individualism, of the tiniest individual life, the extinction of every original manifestation of the mind and the killing of free spirit and progress."
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This liberal attitude toward education had consequences for Jesuit historiography, especially in the field of the cultural history of education. As progressives, liberals had a great deal of faith in the power of education, with schools and books being viewed as yardsticks for the cultural development of nation states. 62 Although the Jesuits' achievements in the educational system in the Croatian lands were indisputable, their colleges, which played the role of the first public schools, were still not the focus of historical research, most probably because of the general anti-Jesuit feeling among the educational and ecclesiastical elite. The proponents of the Yugoslav idea and the cultural unification of the South Slavs, such as Bishop Josip Juraj Strossmayer (1815-1905), the founder of the Yugoslav Academy of Sciences and Arts, also had little appreciation for the Jesuit heritage.
The famous lawyer, politician, and legal historian Konstantin Vojnović (1832-1903) sought to rectify this situation by giving credit to the Jesuits in his work on the relationship between the church and the state in the Republic of Dubrovnik: Therefore, it does not correspond to historical truth when it is objected to the order that it was the enemy of our book, which found expression in Preradović's attack on the seeds of Loyola. If the Jesuits happened to be the advocates and promoters of humanism, they just followed the old Dubrovnik tradition, which turned a small city into the hearth of learning in the south. 63 This neglected "hearth of learning" happened to be the home city of renowned scientist Ruđer Bošković, to whom the Yugoslav Academy of Sciences and Arts dedicated an entire issue of the well-known journal Radovi JAZU (Works of the Yugoslav Academy of Sciences) to mark the hundredth anniversary of his death in 1887. 64 The academy continued to publish original articles on Bošković's work as well as sources with an emphasis on his correspondence, thereby revealing further details of his life and work. 65 At this point in time, the missionary focus for Jesuit activities was Bosnia, which had been annexed by the Austro-Hungarian monarchy in 1878 and in which the Catholic Church had been re-established in 1881. Catholic educational institutions had to be built there after centuries of Ottoman rule, and the Jesuits, who had targeted Bosnia for missions before this point, were now invited to run them by the first archbishop of Vrhbosna, Josip Stadler 
The Counter-Reformation Paradigm and the Struggle for the Cultural Recognition of the Old Society
Another one-sided view that motivated the emergence of Jesuit historiography was the interpretation according to which the activities of the Old Society should be understood exclusively within the context of the Counter-Reformation paradigm. Literary and cultural historian Franjo Bučar (1866-1946) began this field of study at the beginning of the twentieth century with an article on the Reformation in the Croatian lands 69 in which he proposed the hypothesis that the beginnings of vernacular literature in the Kajkavian dialect in northern Croatia started with the Protestant movement. The article portrayed the Jesuits in a negative light because they were represented as having been invited by the The influence of Slovenian Slavic studies professor Matija Murko (1861-1952) and the circle around him at the Charles University in Prague and at the University of Graz was especially significant in the propagation of the influence of the Reformation on the development of the South Slavic national languages. 74 The above-mentioned Jesuit Bartol Kašić was regarded as almost the only Jesuit worthy of cultural and literary inquiry because he had promoted the Štokavian Croatian dialect as the most widespread Slavic dialect in the Balkans, thus paving the way for the Serbo-Croatian language, which was standardized in the middle of the nineteenth century and became the official language of the new Yugoslav state after 1918. Murko encouraged the Croat Marijan Stojković (1879-1965) to write about Kašić in a PhD dissertation entitled "O životu i radu isusovca Bartola Kašića" (On the life and work of Bartol Kašić, S.J.; defended in 1903). 75 Stojković followed the line of argument adopted by his teacher Murko, who promoted the idea that Kašić was a typical representative of the Counter-Reformation: 77 The dissertation, which was based on numerous primary sources, was titled "Povijest filozofijske i teologijske nastave u Isusovačkoj akademiji u Zagrebu 1633-1773" (A history of philosophical and theological studies at the Jesuit academy in Zagreb 1633-1773). 78 In it, Vanino emphasizes the importance of the Jesuits in the establishment of the most important educational institutions not only in Croatia but also in Serbia, having founded the first gymnasium in Belgrade (1724), where they also staged the first theater play in 1728. 79 This was an important fact on the eve of the establishment of the new Kingdom of Serbs, Croats, and Slovenes (from 1929, the Kingdom of Yugoslavia), in which the Serbs played a crucial role. In the foreword, Vanino describes how he reconstructed "a building, from which the light of Western education shed shining rays upon the Croatian land," pointing to the fact that Croatian history is not just "a big collection of [national]" songs, 80 the Venetian province), was incorporated into the Croatian vice-province, which in turn meant that the residences in Dubrovnik, Split, and Zadar also came under its jurisdiction.
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This unification created further opportunities for the emergence of a historiography of the Jesuits in the Croatian lands, which were now symbolically united under the aegis of the Croatian vice-province. However, in 1919, the jurisdiction of the Croatian vice-province was extended to the whole territory of the new state of the Yugoslav people, which was now called Viceprovincia Jugoslavica S.I. The Ljubljana residence was added to the new province along with the mission in Skopje, 84 which meant that the new province now covered ethnically South Slavic territories (except for Istria and parts of Dalmatia, including Zadar and Rijeka, which were ceded to Italy between 1920 and 1924). In 1920, the Jesuits in Zagreb started to publish books and journals using their own printing press, for which a special building was erected in the college yard in 1924.
As part of the Jesuits' efforts to improve the way they were perceived by the public, the Society commissioned cultural historian and Catholic poet Velimir Deželić Sr. to write a book about their history in Zagreb. 85 The book was the first account of the Jesuit presence in the Croatian lands written in the Croatian language; it was written in a popular tone and sponsored by the In 1927, Vanino returned to Zagreb from the missions in the United States, and in 1928 he started to teach as a church historian at the theological seminary in Sarajevo, where he stayed until the end of the Second World War. From there, he founded the discipline of Jesuit studies in Croatia, that is, the official Jesuit historiography in the Croatian lands. At his initiative, the Croatian Theological Academy (founded in 1922) began publishing the journal Croatia sacra: Arhiv za crkvenu povijest Hrvata (The archive of the church history of the Croats) in 1931, with the aim of collecting and processing "the sources for the future religious and church history of the Croatian people." Vanino pushed for the use of an analytical approach to sources, or, as he put it, to "take out sources from the dusty archives and honorable ruins of the past centuries, to study sources, and to elaborate on them in Viezzoli, "La compagnia." discussions and reviews, and all in the spirit of bright and relentless scholarship." Synthetic historical works would be written by their successors. 90 The contributions made to the history of the Jesuits of the Old Society such as those by Bartol Kašić and Đuro Bašić were first published there.
In 1932, Vanino launched the first journal fully dedicated to the history of the Jesuit order. The journal followed the example of the collection of Jesuit sources entitled Monumenta historica Societatis Iesu (MHSI), which was first published in Spain. When the MHSI enterprise was transferred to Rome, its scope was spread to the mission countries, and Vanino was asked by Superior General Fr. Włodzimierz Ledóchowski (1866-1942, in office 1915-42) to write about the Croatian Jesuits in the new journal Archivum historicum Societatis Iesu. Vanino, however, complained that, as liberals and freemasons were depicting the Jesuits as foreigners and reactionaries, it would be better to publish a journal in the Croatian language in order to demonstrate the Jesuits' work in the cultural and educational field in Croatia. 91 The journal in which it was published, entitled Vrela i prinosi: Literary historian Franjo Fancev, whose primary interest lay in studying the sources of the older Kajkavian Croatian literature, also tried to contest the importance of Protestantism in its development of the Croatian language. His main contribution to the history of the Jesuits in the Croatian lands was made by publishing large excerpts from the Historia Collegii Zagrabiensis (previously held in the Royal University Library in Budapest before being transferred to Zagreb) in the journal Starine (Antiquities) of the Yugoslav Academy of Arts and Sciences in 1934 and 1937. This remains the most important published source on the history of the pre-suppression order in northern Croatia and has been cited by numerous cultural historians. His search for Kajkavian Jesuit authors led him to this discovery, and he wanted to show the sources for the literary and educational work of the Croatian Jesuits. In this, he was in complete agreement with Vanino:
Yet even though the whole educational and literary work, we can say, of the whole Croatia for two centuries had been closely linked with the work of the Jesuit order, it is still very poorly known. The causes are known. Sources from which we could draw on the knowledge of their actions up until recently have been completely unknown. 94 These rich debates thus serve to demonstrate that the interwar period was a crucial period for the establishment of a critical Jesuit historiography. 95 In 1941, with the establishment of the Independent State of Croatia, the name of the province was changed again to Provincia Croatiae, which has remained the same up to the present day. The publishing of sources had to stop because of the circumstances surrounding the war, yet Vanino nevertheless found time to serve as the editor of the Jesuit section in the famous lexicographic work, the Croatian Encyclopedia, edited by Mate Ujević (1901-67), and he also wrote two articles on historical topics for the journal Život (Life). 96 As he was based in Sarajevo, he participated in the broader project of producing a critical history of Bosnia and Herzegovina, including a chapter on the first traces of Christianity in Bosnia. 97 After the war, Vanino returned to Zagreb and taught church history at the Philosophical-Theological Institute of the Society of Jesus. 98 and the use of national names and symbols was forbidden. The official name of the state was changed from the Kingdom of the Serbs, Croats, and Slovenes to the Kingdom of Yugoslavia. As a response to these politico-cultural tendencies, the Catholic faith and past of the Croats started to serve as a rich source of emancipation from Yugoslav nationalism, and Catholicism became a central reference point of Croatian identity politics. 99 In 1931, the Jesuit Stjepan Krizin Sakač (1890-1973) wrote an article entitled "Ugovor pape Agatona i Hrvata proti navalnom ratu (oko g. 679.)" (The contract between Pope Agathon and the Croats regarding the naval war in c.679) in the first volume of the journal Croatia sacra, which was edited by Vanino and was intended to commemorate 1,300 years of Croatian fidelity toward the Holy See. 100 If this was the first contract with the popes, it was not the first contact, which happened in 641. In that year, Pope John IV (r.640-42) from Dalmatia sent Abbot Martin in Dalmatia and Istria to redeem Christian slaves that had been captured by the pagan Croats. Second, Martin had a mission to buy the relics of Christian martyrs from the time of Diocletian, which were then transferred to Rome. The emphasis on the relations with Rome for the Croatian people represented a crucial distinction from the Serbian Orthodox or Byzantine traditions. Two churches created two different cultures and mentalities, which for some thinkers was the strongest argument that the common Yugoslav (South Slavic) nation could not exist. 101 As well as the Orthodox Church, the opponents of the Vatican also included the Yugoslav communists, who at the time of the attempted signing of the Concordat with the Holy See in 1937 102 went out on the streets of Belgrade and protested against the "clericalization of the state," which would subordinate it to the "Jesuit Catholicism" of the Vatican. 103 The jubilee of these great events in the history of Christianity in Croatia, which was approved by the Zagreb Archbishop Aloysius Stepinac (1898-1960) and other Croatian bishops, was first announced in 1937, and it was supposed to last from June 1940 to June 1941 as the "Croatian Jubilee Year." 104 The jubilee coincided with the establishment of the Independent State of Croatia on Easter, April 10, 1941, which the Jesuit monthly Messenger of the Sacred Heart of Jesus enthusiastically welcomed as "the resurrection of the glorious Croatian kingdom" and the fulfillment of dreams "carried at the bottom of the heart of each true Croat." The event was regarded as a form of "national liberation" from the foreign yoke, which was a common topos at the time. 105 Such supportive discourse for the new Ustasha regime was common to all the Catholic press at the time because the church leaders, headed by Archbishop Stepinac, recognized Croatian independence and the Poglavnik (Croatian: chief, head) Ante Pavelić (1889-1959). Stepinac invited the clergy to give full support to the new authorities, which viewed the Catholic Church as an important social actor, and Catholicism was an integral part of Ustasha ideology (a phenomenon known as national or political Catholicism that sought to instrumentalize the church for political purposes). 106 Likewise, the Ustasha regime placed pressure on journal editors to promote the Ustasha movement. 107 The nationalism the Jesuits advocated in the early 1930s was Christian and based on the natural and sacred right of the individual to be raised and to live in the cultural milieu of their nation. For the Jesuits, love for one's people was an ethical obligation, but it differed from pagan nationalism, where a nation becomes an idol and replaces God, 108 which was the case in the Independent State of Croatia. But the alternative to this very imperfect state would only be some new anti-Croatian and anti-Catholic Yugoslavia under the godless proletarian dictatorship, which all Catholics wanted to avoid at all costs. 109 
Historiographical Perceptions of the Jesuits in Communist Yugoslavia
After the Second World War and the collapse of the short-lived collaborationist Independent State of Croatia (1941-45), the Catholic press was silenced by the newly established communist Yugoslav republic. The Jesuits-like the Catholic Church in general-were now viewed as the promotors of a detrimental and unprogressive clericalism and obscurantism that ran counter to the dominant Marxist-Leninist ideology. Following the Bolshevik tradition, the new government viewed the anti-theistic struggle against religion as one of its main ideological-theoretical and practical-political tasks. 112 This can be seen in the key anti-Catholic book written in 1948 by historian Viktor Novak (1889-1979), titled Magnum Crimen: Pola vijeka klerikalizma u Hrvatskoj (The great crime: A half century of clericalism in Croatia), with a foreword by Jakov Blažević (1912-96), public prosecutor in the political trial of Blessed Cardinal Aloysius Stepinac. In Magnum Crimen, which was placed on the Index librorum prohibitorum, Novak depicted the consequences of the collaboration between the Catholic Church and the Ustasha regime, which had allegedly resulted in the persecutions of the Serbs, Jews, and Gypsies. Novak referred to the vengeful Jesuits in the context of the death of Freemason Oton Gavrančić in the infamous Jasenovac concentration camp. As said previously, Gavrančić advocated the expulsion of the Jesuits from Yugoslavia in 1933 because of their opposition to the establishment of the Yugoslav state. 113 The same anti-Jesuit attitude was discernible in different encyclopedia entries that represented the attitude of the official Marxist historiography toward the order: "As the main inspirers of the heretic persecutions, they [i.e., the Jesuits] are the most fervent enemies of every progressive scientific thought and freedom-loving spirits, and particularly of every liberation movement"; 114 "As leaders of clericalism and Catholic Action, they intellectually share the blame for poisoned circumstances, in which the occupation of 1941 found Croatia." 115 In addition, historians such as Viktor Car Emin (1870-1963) resurrected the nineteenth-century line of argument by emphasizing the Jesuits' anti-Croatian activities, especially in Rijeka, where they were said to have participated in the politics of Italianization. 116 The peak of this anti-Jesuit sentiment in the early years of communist Yugoslavia can be discerned in the best-selling and highly influential book Ugovor s Đavlom: Procesi protiv čarobnjaka u Evropi a napose u Hrvatskoj (A deal with the devil: Trials against wizards in Europe and particularly in Croatia [Zagreb, 1953 [Zagreb, , 1968 [Zagreb, , 1982 ), written by Vladimir Bayer (1912-90), legal historian and expert in criminal law. In the book, Bayer arrives at the conclusion that Jesuit education had strengthened "the theological perception of the world" (and thus of magic) among the nobility in Croatia. Indirectly, this in turn led to the mass witch hunts that took place in the Kingdom of Croatia at the end of the seventeenth century: "This is how the Jesuit activities in these Croatian territories indirectly caused mass witch hunts." 117 Bayer's argument is grounded on evidence from the History of the Zagreb College, which clearly says that the Jesuits actively fought against sorcery and magic as superstition forbidden by the Catholic Church. 118 The problem for Bayer as a Marxist historian was that, in doing so, the reality of witchcraft was acknowledged, which historical and dialectical materialism-the only permitted historical approach 119 -could not accept.
However, one Jesuit was especially celebrated in the communist period, namely the already mentioned Ruđer Bošković, 120 nicknamed the "Croatian Leibniz" by Werner Heisenberg (1901-76) and celebrated in Yugoslavia as the embodiment of the pan-Slavic spirit. Theoretical physicist, philosopher, playwright, and humanist thinker Ivan Supek was the most important promoter of his scientific work in Yugoslavia, and in 1950 he suggested that the newly established scientific research institute should be named after him. Supek regarded Bošković as a visionary who anticipated modern physics, especially field theory and atomistics. 121 In 1966, a period of liberalization took place in Yugoslavia with the fall of Aleksandar Ranković (1909-83), the chief of state security for twenty years after the Second World War. This meant a new era for the liberal anti-centralist forces that were advocating for decentralization and greater freedom in the internal affairs of the socialist republics. In 1966, relations between the Yugoslav regime and the Vatican also began to improve with the conclusion of the Belgrade protocol, in which the Catholic Church accepted self-managed socialism as a state system in exchange for the freedom to practice religious rites and liturgy. 122 , which Vanino had left in manuscript form. As we have seen, Vanino's scholarly program was oriented toward the history of the "Old" Society, so that in this volume the Jesuits' work and activities in the sixteenth century were described together with the pre-suppression history of the Zagreb college. 123 After the breakdown of the Croatian national movement known as the Croatian Spring in 1971, the efforts to publish all of Vanino's work came to an end. However, his approach to history continued to be promoted by Jesuits elsewhere, including one of the editors of his work, Predrag Belić, S.J. role of "the woman Jesuit" when she emphasizes the merits of the order for contemporary society and laments its dissolution. 138 As mentioned earlier, 2011 was proclaimed the "year of Ruđer Bošković." The Ministry of Science and the Croatian Academy of the Technical Sciences was placed in charge of implementing this commemoration, and the national program for marking the anniversary was made on the basis of projects put forward by different institutions, including the Faculty of Philosophy of the Society of Jesus in 2010. A DVD was produced at their initiative, and two international conferences were also organized. The first was held in Zagreb under the title "The Philosophy of Ruđer Josip Bošković," while the second, entitled "Padre Ruggiero Giuseppe Boscovich: Cultore della verità" (Fr. Ruđer Josip Bošković: The lover of truth), was held at the Pontifical Gregorian University in Rome. Alongside this event, an exhibition, "Ruggiero Boscovich e il Collegio Romano," was also staged, and a memorial plaque was installed inside the university. 139 To mark the same anniversary, the Ministry of Foreign Affairs and European Integration published a monograph on Bošković's diplomatic activities in the service of the Republic of Dubrovnik. 140 As for Italian research on Bošković, the National Academy of Sciences (Accademia nazionale delle scienze) has been publishing book as part of a series entitled Documenti Boscovichiani since 1988 (Bošković was one of the academy's founding members), some of which are available online. 141 
Conclusion
From the foregoing analysis, it should be clear that the prevailing historiographical paradigm in Croat Jesuit studies is primarily focused on the Society of Jesus among the Croats, which is in keeping with Vanino's intention of providing an account of the Jesuits' significance for Croatian cultural history and the retention of the Croats' Catholic identity. Such an approach, which was linked to the nineteenth-century idea that historiography must support Croatian national integration 142 (a tradition to which Vanino certainly belonged), although justifiable and rich in its results, unfortunately means that the historiography has remained nationally focused and has failed to benefit from global trends. The main researchers remain members of the Jesuit order, interested in their own history, with sporadic exceptions from different fields, such as the history of science, 143 church history, 144 art history, 145 the history of education, 146 and library and information sciences. 147 Commemorations still seem to be the main incentive for publishing research.
Fulfilling the potential of Jesuit history in Croatian lands will require the use of transnational research and a comparative framework, and above all, establishing the subject as a field of study at history departments and institutes. The rich sources could be
